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I ntroduction

Arunachal Pradesh is predominantly a tribal stdatk more than 25 tribes who constitute 68.2 pet oén
total population of the state (Census 2011). Tha&osoultural matrixes of these heterogeneous groups
hold unigueness and provide interesting areas s#fareh investigation. The uniqueness lies not én th
diversity of the socio-cultural life, but the scoffeey provide for theoretical understanding of abci
phenomenon. It is in this context that a study ofitigal systems of tribal communities assumes
significance. A cursory look at the political systepresents a picture of a complex reality in Snailar
religious groups do not have similar types of pmdit system. For example, the Buddhist Monpas and
Khamptis do not have similar type of political ®sts; while the Khamptis have chieftaincy, the Manpa
have an acephalous society. The Tani groups @grho consider Tani as their common ancestor to no
have similar systems; the Adis have a three tistesy at territorial and tribe levels while the Nyss
have an arbiter type of political system at villdgeel. Even within the Nyishi community, the pudél
system varies frorDupamin Koloriang area (Soring, 2004) Myelein Seppa and adjacent areas and in
between the arbiter type. However, different trigedups like the Mishmi and the Tagin have similar
arbiter systems. Similarly, Khamptis and Noctesdifferent not only in their faiths and beliefs kalso

in their racial identity. The Khamptis while belotm Shan race (Behera, 1994:18), the Noctes bdtong
Naga group of tribes. Besides, the Akas in spitdb@hg a single tribe, have two different political
systems namelyele of the Khoro group andiele of the Hrusso group (Hissang, 2005). Thus, the
existence of similar political systems under soratetogeneous conditions and different systems under
similar conditions trigger of the research intere$tsocial scientists for an understanding of the

phenomenon.

It is in this context that the present study isetaup as a preliminary enquiry into the causesuch
differences. The analysis of this paper is basedath primary and secondary sources of data. The
primary source of data is based on observationraedview. For secondary data, earlier writingstioa
topic have been consulted. The earlier writindateeto both synchronic studies during the perianf
1940 to 1960 and diachronic studies after 1960 fgrh060). The synchronic study of political sturets

that began with the publication @éffrican Political Systemg¢Fortes & Evans-Pritchard 1940) assumed

static equilibrium and creation of typologies eTdiachronic study particularly began with SmitBgQ),
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though the shift was signalled in 1954 with the lpaition of Edmund R. Leach’Bolitical Systems of
Highland Burmawherein Leach emphasized the existence of pdliatternatives and the search for

power as the effective basis for individual chdieéween alternatives.

Approaches & Perspectivesto Study Tribal Political Organisations

In conventional anthropological literature kinshiglation (see for example Fortes & Evans-Pritchard
1940; Leach, 1954, etc.) plays a crucial role tplar traditional tribal political organisations.

Nevertheless, a number of approaches have beemaava study these organisations. Among these
approaches typological and terminological approacmed functionalist and structural approaches are

widely discussed.

Typological approach involves the classification sofcieties into different types such as band, tribe
chiefdom and state. Interest in political typoldzggan practically after Maine’s (1963/1861) attemapt
correlate political aspects with other aspectsoofa life. EIman Service (1978) played a leadintgrin
advancing the idea of evolutionary of politicalustiures from simple to complex. In a band socibgy t
disputes are discussed among the band members mite at a solution to which disputing member
abide by. A typical example is the G/wi Bushmanha Central Kalahari Desert (see Silberbauer, 1981)
who traditionally lived in bands of averaging 506@ souls. The members of respective bands settied

disputes arising in the band among themselves.

Tribe as a category has both cephalous and acehigioe of political organisations; the social stowe
being based on clans or lineages that influencegdiitical structure. The Adis of Arunachal Rrald
with their Kebang structures can be taken as ac&ypexample of acephalous community (Roy,
1960/1997). Another well-known example is the NoérSudan(Evans-Pritchard, 1940). Traditional
Nuer community presents an acephalous politicaicgire in which the authority rests in the hands of
lineages and local groups. These groups are lotis&ld with kinship bondage. The other varianthis
cephalous political structure in a tribe. The waibwn example is the office of the chief held among
Trobrianders (Malinowski,1922 &1926; Weiner,198Be office is held by males but is hereditary ia th
female line, normally mother’s brother. The chirércises power by controlling the distribution afinys

and performing magical spells.

A more complex stage in evolutional perspective midlitical structure in traditional communitiesstate
formation with hereditary or elected leaders. le tdortheast India Jaintia Kingdom in pre-colonial

period is an example (Gait,1906) of a state baséitigal structure which evolutionists consideo e at
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the apex of evolution of political organisatiokowever, the Swazi kingdom in Southern Africa (see
Bonner,1983; Kuper, 1986 and Gillis,1999) représ one of Africas many pre-colonial kingdoms.
The kingdom is one among the few pre-colonial korgd to acquire the status of a nation-state, namely

Swaziland, in recent time.

The terminological approach which mainly associatggk M.G. Smith (1960) emphasises the definition
of concepts for a general explanation of variedtipal typologies. Smith sought to explain polifica
action and political power, authority and admirasn, legitimacy/legality, etc. on Nigerian statgitics
with a view to give them a general significance émahake them applicable to the most varied palitic

typologies.

Functionalists, (see the works of Radcliffe-Browi®22 &1952 and Malinowskipid. Schapera, 1956;
Fortes & Evans-Pritchard 1940, etc.), howeeerphasise the ways in which politics and governance
are interconnected with other aspects of sociatgire, such as economics, kinship and religiofiti€a
organisation, to them, is not considered as aragp domain of activity, rather is situates apecsic
aspect in the domain of all activities of the comityi As a critique to it, there stands structistal
approach that emphasises social relations whilkirsgexplanation of political structure. In the dyuof
political structure Sir Edmund Leach’s (1954) pexdjve figures prominently. In his study of piil
system of the Kachin of Burma, with reference tactironic process, he informs us of social dynamics
which creates oscillation between two types of aosrganisationgumsaandgumlao The former is a
hierarchical arrangement while the latter is iga&n in nature. He has discussed social proagss
reference to social relations in the contexttnfctures of belief in the political order. In ldgscussion,
general interpretation of myths to uncover theilitipal meanings plays a significant role. Accorglito
him, ‘myths integrate the contradictions that maansmconfront, from the most existential to those

resulting from social practice’.

Another variant of structuralist approach is dymamerspective advanced by Gluckman (1963). He
recognises rebellions as permanent process thicespincumbents of political offices, but maingain
existing systems of political relationships, sime&ellions are competitions among rivals for posii
which remained unquestioned. Later (1965) he tinkestability in political situation due to rebelfi
with modes of husbandry, problems of the devoluabpower, types of weapons and the law of treason
and advanced the notion of ‘oscillating equililmiuto explain the dynamic of political system of

traditional African societies he studied. In dosw he introduced greater flexibility to the undensting
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of traditional political societies. His propositiovas an attack on the oversimplification of functbsts

who saw traditional political systems as simple siadic.

In fact there are many theoretical and methodolgipproaches to study political organisation ifsfalr
societies which relate to different societies inmiéd and elsewhere. | have just mentioned a fewchvhi

would be useful to understand the present discussther in their presence or absence or both.
Frameof Analysis

To put the political life of the people in a trimmmunity into a category is difficult. This isdase our
efforts to study the traditional way by applying tihodern concepts of political science lead usthee
too narrow or too general of an understanding.example, democracy is contested when women are not
allowed or not facilitated to participate (ElwirQ37/1988:157) in the ‘village council’ likkebang The
use of the term democracy (Elwin, 1965; Thungo®,7)9estricts its meaning to include male popufatio
only and contradicts the rhetoric (Dubey, 1998:2R8ay, 1960/1997, 218). Similarly, interpretatioh o
the Kebang, theAdi Council of governance, as a government bygbeple and for the people (Dubey,
1998:2.22, Roy, 1960/1997) is too simplificationasf explanation, for term ‘council’ normally cagie
the connotation of something formal. Whether frdmis tpoint of view the village political life can be
understood within the conceptual frame of the cdueé Thungon, 1997) needs to be addressed with
more theoretical rigour, for the system is very muoformal (Dubey,ibid. 2.3). Moreover, the
institutional arrangement of political life is ngstricted to village level as can be seen frorfofahg
discussions. It needs to be debated whether the@utimal arrangement of political life of tribal
community can be understood under the blanket teillage council’ or not. Similarly, a conceptual
problem arises to understand the traditional malitiarrangement of the tribe as ‘self-governing
institution’ (cf. Goswami, 2002; Roy Burman, 2002:27; Father Krick, quoted in Elwin, 1957/1988;
Dubey,ibid. 2.1). Because the conceptual connotation ofdira tself’ is intriguing in many cases. If we
consider the ‘self’ to refer to the tribe as a vehdhen the political arrangement that is conteomsnwith
village divides the ‘self’ i.e. the tribe into sptcategories. The connotation of the ‘self’ foettribe
carries an understanding which is not same for'sbl' in the spatial context, precisely with alfse
governing institution’ at village level. The ‘selfias also limitations in understanding the politica
arrangement in its totality for the tribe when vesfrom general perspective, because the exclugion
women reduces the ‘self’ of the tribe to includailadnales. Moreover, ‘self government’ especially i
traditional society has been contested (Roy Burtritad.). In order to avoid this conceptual confusion

the political arrangements in the tribal commusitieve been referred to as political systems fer th
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purpose of our analysis. The word ‘system’ is uasdsynonymous for the pattern of arrangement or
informal organisation. There is another reasorstothe word system, because “what we call politiral
fact is not a culture-isolated phenomenon; it theanembedded in the culture of the people. Faitits
beliefs, rituals and the world view of the peoptesach manifest in the behaviour of members obagmr
which we call “political”. In other words, behawio is inclusive in the sense of its embeddedness. T
term system is, therefore, used to mean the paliiie in a wider and inclusive sense, thougtsihot a

formal institution.

Not only we have avoided the use of the concepés“iillage councils’ and ‘self-governing institati’,

we have also avoided analytical concept like ‘deraog as the basis of classification of political
systems. Instead we have classified the politigatesn in a binary scale into chiefdom and aceplsalou
society (Marsh, 1988:10). This does not, howevegate the usefulness of the concepts like democracy
gerontocracy, etc. in explaining the phenomenasé@ lterms are used not as tools of explanatory @ateg
but in explaining the political system in an inéiessense. The word ‘system’ being used in an Bici
sense has another theoretical implication for aualyesis. It is used to emphasise the expressivecasp
The political system here is not studied as thesabpf a functional analysis to find out what it
contributes to the whole system i.e. the culturd,tb understand it by relating it to other aspedtthe
culture (Bhakhry, 1992:271-274) as discussed irfathewing section. Nevertheless, the analysishi$ t
paper draws on the frame of functional analysis Rédcliffe Brownop.cit.and Malinowskiop.cit), for
new place of settlement consequent of migratiomired a type of functioning for which the system
emerged. Obviously, migration as an analytical isoemployed in its relation with the dynamics of

functional needs in new settlements to explairediffice in political organisations in tribal comnigs.

The the term political organisation is not tdchHy used. | have used terms like ‘political
organisation’, ‘political system’, etc. interchamaddy. Even the phrase political organisation presen
different perspective when approached structu@lfunctionally. Structurally, a political orgaation
refers to institutions that regulate the usefar€e (Radcliffe-Brown 1940; Almond 1960), and
functionally to social cooperation and leadergl8phapera 1956; Mair 1962). It can also be expthin
in terms of the processes of decision making foinnal given population (Easton 1953; 1957; Macridis
1955). We can also approach the organisation froltural perspective in view of its embeddedness in
other aspects of community life. In this line e§ament a political organisation is a structtirat
facilitates the function in the process of decisioaking, especially in societies we have taken for
discussion where political institutions are confinre community boundary and socially instituted,tHis

context | have used the terms like organisatiosystem interchangeably.
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Hypothess

An obvious line of reasoning, with reference tovimas discussions, shows that religion cannot be a
factor to explain similarities or differences oétpolitical systems. Similarly, ancestry also cdrirap in
explaining the differences. Even culture as a fac@nnot throw much light in understanding such
differences, as we have seen that cultural diffemeramong Khamptis and Noctes have not given tbe tw
communities different political systems. On theesthand, to some extent, the differences in palitic
system have attributed different cultural idensitie different communities. For example, the poditi
system i.e. Buliang of the Apatanis is differeminfrthat of arbiter system of the Nyishis. This eliéince

is markedly evident in their cultures because &ipal system in itself is a component of cultuitecan

be further reasoned out that the cultural simiksitoetween any two tribes have not been powerful
enough to affect the political system in a similae. In other words, similar material culturessimilar
faiths in supernatural being have not been ab&ytdve similar political systems, say for exampieAdi

and Mishmi communities. This does not suggest ttiatdifferences in political systems can be studied
outside their present cultural boundary. It is thet interconnectedness of cultural factors whiah loa
used for the analysis purpose; rather the answteri® sought among the interacted factors whidgh bu
up the distinct cultural identity of the group aftmigration. Obviously the focus is not on the
interconnectedness of various components of thareuhs we see, but on the events and situatioithwh
interacted in the past to shape the present clitlgatity. No doubt the analysis refers to a diacic
understanding in that a phenomenon, that is thigiqadl system, is attempted at an explanation with
reference to a social process which in our studgssumed to be migration and interaction with the
environment.

Of all factors, the most important one which shaftes cultural identity of the community is human
interaction with the surroundings. The dynamicsnbéraction between human and nature resulted from
human migration. It can be argued with some degfemertainty that migration happens to be a major
factor that defines human-nature interaction eggigoivhen tribal communities were nomadic or semi-
nomadic. The tribes of Arunachal Pradesh have tbastire of their migration stories. Hence, the
hypothesis is that migration and resultant intéoactvith environment resulted in the origin of sifiec

types of political system in the tribal communit@sArunachal Pradesh.
Nature and Type of Palitical Systems

Without taking help of different concepts of palél science, the political systems have been cetsgb
with references to the nature of societies on thgisbof the existence of central authority (cf,hgin
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1962:100). The societies with some sorts of cemtusthority have chieftaincy, while those withoutyan
central authority are acephalous types of societyArunachal Pradesh, the Noctes, the Tangsas, the
Wanchos, the Khamptis and the Singhpos have cimisfipp type of societies. The chieftainship is
hereditary in the family among the Noctes, Tangsad Wanchos while it is in the clan among the
Khamptis. TheChautang, Lungking and Namchare the royal clans among the Khamptis in Indlee T
chieftainship has two aspects; territory and comtyurased. In case of the Noctes and Singphose ther
are territorial chiefs. For example, among the Esc¢here are two paramount chiefs namely the cbfefs
Borduria and Namsang. There is no chief for ther@Mocte community. However, every Nocte village
has a chief. But among the Tangas there is noriostaf a territorial chief or a community chiefheit at
tribe or sub-tribe level (Taisam, 2004:35). Evergngsa village, however, has a chief. A chief in a
Tangsa village is not subordinate to any otherfabfieany Tangsa village. However, the chief of avne
village may have some social relation with the thie the parental villageil§id.). This relation is

basically due to clan bondage.

Like Noctes, beside village chiefs, the Singpha® dlave territorial chiefs. The Singpho chief who i
called Agi or Mireng is both a clan chief and also territorial chiebr example, the Ningroo chief and
Bisa Gam are territorial chiefs in the Singpho camity. Unlike Noctes and Singphos, the Khamptis
have a chief at the tribal level known@kaukha-Kongmongdn addition to the tribal chief, each Khampti
village has a chief known @&haumanThe chiefs have their own councils through whiakytdischarge
their various duties in the matter of settling digs, organizing wars, and organizing economicyis.s
The council of the Khamptis is known lelsikchuny, among the Tangsas it is knownRaung, Rangtun
and Rungkathin by the Longchang, Muklum and Yogli sub-tribessgectively, while that of among the

NoctesNgongwang.

Acephalous communities have body politics of varigature. No single conceptual frame can be
applicable to explain the body politics in thesemowunities. There are elements of democracy,
gerontocracy and oligarchy, combined in differeegmes. Even the oligarchies too have some elsment
of democracy in them while all the systems haveramfocratic tendency in their constitution (Talakd
2002:164). There is also the practice of interntatiabetween conflicting groups. In Adi and Galo
communities, the body politics is known kebang(Kebaamong the Galos) at three territorial levels. At
village level, there iDolung Kebang beyond village level, at the level of group ollages, there is
Bango Kebangnd at the tribe level, Bugum-Bokang. Kebanig is known as village council in many
earlier writings. It is difficult to explain th&ebangas a council as its constitution is not formal.

Whenever there is a dispute, on the report of migfa village elders conduct a meeting which alled
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Kebang The literally meaning oKebangis ‘a gathering’. Kebang/Kebas also known as oratory. The
members are also not elected. They are the clarseldho assemble together and deliberate upon the
issue of a dispute on the basis of evidence ankl refierence to convention and customary practices.
Usually, the clan elders with oratory or knowledig¢raditional lore are practically théebangmembers,
though in principle all the adult male members hneeright to its membership. Women are not allowed
membership though they can lodge complaints, peowiitness and watch the proceedings of the
Kebangsession. There are earlier writings which inforsnabout the women membership in Kebang
However, in practice female membershipkiabangis not a usual feature. Obviously, membership in
Kebang though open to all, members are restricted bylgerage and knowledge considerations (Wilcox
guoted in Elwin, 1957/1988: 156-157). In spite df these qualificationsKebang displays the
characteristic of a limited democracy, as ther@dshierarchy among the members. Moreover, it is a
village level infromal institution in the Adi commity (also see Talukdagp.cit 174). In inter village
disputes, however, the expdfebangmembers of the villages form intBango Kebangor Bogum-
Bokang At the village level though the members are dhters, they do not represent the clan as such,

because during deliberation they do not side tlesipective clans.

The political system of Apatanis has a differemaiagement. There iBuliang at village level whose
members (also calleBuliangg are more or less hereditary. TBaliang also exist at inter village level
and at tribe level. Besides, there is @Banduwho is an intermediary between the conflictingtigpar He

can settle the dispute without calling tBaliang The Sherdukphen mythology tells that the desagnde
of a Tibetan chief established the community. Ther8ukpen community has two social divisions,
namelyThongandChaa The clans in the Thong group are the descendétite chief who migrated and
established the community. In a Sherdukpen vilklgebody politics is calledungwhich has a member
from the Thong group of clans as the chief. Thefcisi not hereditary in the family or in a partiauktlan

but is hereditary in the upper division of themrounity, i e. Thong There are also members with
specific assignments. The village body politicstieé Sherdukpen contains some elements of oligarchy
and gerontocracy like that of the Apatanis (Talukdad. 170). The Monpa body politics can be viewed
as a council as th&sorgenis elected for a period of three years. The othembers are also either
elected or appointed. In the Monpa village couadiama or a commoner can be Tresmrgen Moreover,

the village council does not function accordingBoddhist tenets and hence is not a theocratic as
mentioned in some earlier writings (Talukdiid.;Dubey, op.cit,2.19). The Mishmis and Nyishis have

an arbiter system. Th@ingdungi.e. the mediator settles the disputes by himseby calling a meeting
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of the elders known as Nyele. Tik&ngdungsare professional intermediaries; they negotiageisisue

between the parties and try to find out a solutitich is bilaterally acceptable.
Observationsand Analysis

The Nyishi and the Mishmi have clan based villaggsough in recent years they live in multi-clan
villages, all the traditional villages happen todfesingle clan. A village may consist of one ootieng
houses. This means that married brothers andcdhidiren, even after marriage, live under the samoé
with separate hearths under the leadership of dh@lyf head. Two implications follow. May be one
family or few families of the same lineage migratedform different settlements. That is why in
traditional villages there are not many housess Timplies the migratory nature in Mishmi and Nyishi
communities. Because of the migratory nature anadtion of village with family members, the need fo
an institution like Kebangor Buliang is not felt. Moreover, the family head is consatkrto be the
authority for all other members. However, when plepulation is more in a Nyishi village or more than
one clan or families belonging to more than onea dilee together there evolved a system likebang

That is whyNyeleandDupamexist in some Nyishi areas.

The Adi villages are multi-clan villages with conngtively more population. They migrated in groups
without any individual leaders. That is why thewdaevolved a village body politics. Most of the
traditional Galo villages are single clan villagd$fie ancestor of Basar and Riba clans namely Kiere
believed to have migrated and settled along wighfdmily members in different places. Inspite lwétt

the Galos have a village level body politics. Piipain a short period the population of the setéat
increased. That is why the Galos evolvedKleda system. There are also myths and legends whith tel
about disputes even between brothers. There isi@nobharacteristic of the Galos i.e. the Galos oo n
live in the long house. They live in joint famili@s nucleus families. Because of more families and
disputes over resources, an institution beyondahely level became necessary. As per the legdme, t
sons of Bate and Babi had quarrel over the ownershHire, a tributary of Hirik River on the way to
Kamba owing to distribution of fishes caught. Ifpines that though Galos have single clan villadgesd
were disputes between the families of the cousmthlers which necessitated thebainstitution. There

is another aspect relating to the migration. Thotingiie are legends of a single Galo family migigtin

is found that the single family migrated from agpavhich might have thKebasystem. Infact, there is a
legend to substantiate the point. The Galos arel¢iseendant of Topo. Topo and Karbo used to live in
Golo-Yorbo Karbo is the ancestor of Bokars. When the pojmraof two families increased they

guarrelled to command over resources availablaenvillage. In order to avoid the dispute they dedi
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that one group would migrate for which they depende some tests. It was the Topo group which
migrated southward fror@olo-Yorbo No doubt, the Galos who live in single clan \gks have evolved

and adopted Kebasystem.

Like the Adis, the Apatanis are also living in niuglan villages who migrated from their originabpk of
settlement in groups consisting of different claihout any single leader. Though the Hage clanand
few other clans migrated alone they had a compeagtilarge group for which an inter-family
organization was necessary to settle disputes. Wieepopulation was manageable perhaps the clah hea
mediated between the disputant parties. That islvatly arbiter and village body politics exist inagani
community. The Khamptis, the Noctes and the Tan@gBasam, 2004, 21-41), the Singphos (Singphos,
2005: 41-42) migrated in groups consisting of défe clans, each group under a single leader. This
leader became the chief and there evolved chisfigininstitution at territorial and tribe level. &h
Tangsas migrated in different groups, each growfeua leader calleSariawho was any individual with
courage, intelligence, brabery and strength. Baisalater evolved into a hereditary chieftain in Tangsa
villages (Taisam, 2004:22-36), thereby developihgftaincy. The first batch of Khamptis migrated
under the leadership @hao Cham, Lungkeing Kha(Behera, 1994:21). But, the Noctes who migrated
in batches established their settlements under greup leaders. In later years some of thesegéBa
accepted the leadership of the chiefs of BorduridNamsang due to one reason or other. There are
legends which tell that many villages accepted Boeadchief only to get salt from his area. Moregihe
family members of Borduria chief established otViBages with allegiance to the parental chief €&,
2004:25-29).

When a family migrated to a different settlement anbsequently the population increased a palitic
institution became necessary. A pertinent quesdiiges as to why they developed a non-chieftaim fo

of institution, but not a chieftain type of instittn. The societies in Arunachal Pradesh beinggrahal,

the family, the lineage or the clan patriarch colibtve assumed authority over other members. In that
case a form of chieftaincy could have emerged. 8laee also legends to substantiate to the poimt tha
such a type of institution was in the making. lano, the Padams have different ancestral origin.
Perme, Pertin, Ratan and Borang clans have Kepaitmeir ancestor. Other clans like Yirang, Leqo a
Tayeng have their respective ancestors who migtat€hmro much later than the Kepang group. There
are legends which tell th&®aper, the son of Kepang, was a legendary hero in theaKg group. In fact

he used to exercise his authority over his groumbaes. In spite of that the group could not evave
chieftainship system. There could be two reasom® 3ettlement from where ancestors of Kepang

migrated had acephalous society which did not atlteevemergence of chieftain in the family or lineag
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Secondly, when other clans came and settled, thelyaply diffused the nascent central authority in

Paper. That is why migration of individual family did hbave an evolution of central authority.

The instances of clan hero at one phase of migratimne or some families probably made some earlie

writers to believe that Adis and Akas ‘used to hakiefs’ (quoted in Dubeygp.cit 2.22).
Conclusion

To conclude, migration though has a major influeocehe pattern of political system; it is not thdy
factor. There are other factors like populatioresand frequency of migration (migration batch bicha

which contributed to evolution of political systemsArunachal Pradesh.

Apparently, relation among the members of a groutghée process of migration to a new settlement,
subsequent population and social dynamics alonly @ntironmental factors, separately or acting upon
one another, determined the growth of politicalamigations among tribal communities in Arunachal
Pradesh. Territorial chieftaincy in Nocte socjdty example, emerged from village level chieftgiras

salt was not available in all the villages.

However, more researches in the above line of rag@re necessary for a theoretical understanafing
the relationship between the pattern of migratiod avolution of political system. What seems more
logical is the functional necessity, which croppgriconsequent upon the pattern of migration, agfbct
the emergence of diverse political systems in theesand thus justifies different institutions imsar

cultures and similar institutions in different auks.
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